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Introduction 
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Remember the 3 worlds
The world behind – the world of the author
The world inside – the world in the text itself
The world in front – the world of the personal reader/interpreter

Last week we talked about what this diagram calls the world of Matthew and that’s a good 
label as long as you remember what it means.  Because it means a lot.  It means all of the 
historical, literary, & cultural heritage that Matthew inherited: all of the history that shaped 
him, all of the literature that shaped him and all of the cultural and social influences that 
shaped him as well as his personal experiences with Jesus.  And out of all that, las week we 
focused in on intertextuality - the relationship between the gospel Matthew wrote and his 
knowledge and use of the Old Testament.

3
So tonight, we’re going to start to look at the world of John.  And as we do that, we’re going to 
discover that although John and the gospel he writes are like Matthew and the gospel he 
writes in some ways, in many ways they are very different.  In fact, the gospel of John is 
different in many ways not only from Matthew but from Mark and Luke too, from all the first 3 
gospels or what are called the Synoptic gospels.  
 
List Differences
Omits
Jesus’ birth, baptism, temptation, parables, exorcisms, transfiguration, eschatological 
discourse, Lord’s supper (words of institution at the last supper), Gethsemane
Unique Includes
Prologue (1) Water turned to wine (2), Jesus and Nicodemus (3), Woman at the well (4) 
Healing by the pool (5) Bread of Life teaching(6) Feast of Tabernacles (7) 

Question is Why?  

4
Considering the differences there are 3 possible conclusions about the nature of the 
relationship between John and the Synoptics.
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1) This first possibility is that the differences occur because John writes before the Synoptics 
are written. 
2) The second possibility is that John simply chose to write a separate and independent 
account 
3) But there is a third possibility is that John composed his gospel after the Synoptics to 
supplement and compliment the Synoptics from a unique perspective.  And this is the one that 
I believe is most likely. 

So how does John supplement and compliment?  Well we’ve seen part of that already by 
looking at the list of what John omits and what he includes uniquely.  But as I writing up my 
notes for tonight I remembered a sermon I preached at CKPC back in January of 2005 (actually 
I didn’t remember the date – my memory’s not that good but I did remember researching 
something).  Did you notice something about the picture of John writing his gospel that I’ve 
been using on the last 2 slides?  

It’s the eagle flying over John’s head with a halo for both John and the eagle.  All the animal 
symbols for each of the 4 gospels come from the first few centuries after the NT was written.  
But why choose the eagle for the gospel of John?  Well many different reasons have been 
associated with John and the eagle over the centuries.  But the one that I like is the one that 
has to do with the eagle’s eye and John’s unique perspective.  
    
5
So, here’s a power-point slide I researched and used in my sermon in 2005 because it turns out 
that ornithologists have discovered 3 interesting things about an eagle’s eye
 
But now that I’ve outlined 3 possibilities concerning the relationship between John and the 
Synoptics, told you the one that I believe is most likely and why, I want to take a look with you 
through an eagle’s eye at two areas of difference between John and the Synoptics:  structure 
and content.

Differences in Structure and Content
6
Let’s take the wide view first.  It’s easy but important to notice the structure of John is very 
different than the Synoptics.  They structure their accounts broadly speaking around 
geography and history: the geographical locations of Jesus public ministry and a general 
historical timeline.  So, although Mt, Mk & Lk each have different introductions, all of them 
outline Jesus’ public ministry in 3 successive segments: an initial period of ministry in Galilee, a 
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journey to Jerusalem, and a final period of ministry in Jerusalem that ended in Jesus’ arrest, 
trial, crucifixion and resurrection.

But unlike the synoptics, John presents us with at least 3 or 4 journeys by Jesus to Jerusalem, 
all of them in connection with a Jewish feast and festival.  And John uses these journeys as 
organizing principle in the overall structure and organization of his gospel.  Even more 
Interesting is the way that John uses signs and speeches by Jesus that occur before, during and 
after his visits to Jerusalem for the feasts  

Together, the signs, the speeches, and the journeys to Jerusalem become the prologue to 
John’s account of Jesus’ passion.  Together they form the prelude, to Jesus’ “hour” and his 
“glory” when he makes his final journey to Jerusalem to demonstrate God’s atoning love on 
the cross and his resurrecting power as he rises from the dead.  

So, the first half of John’s gospel has come to be called, the Book of “Signs.”  It starts in John 
chapter 2 and ends in chapter 12 as we’ll see.  The second half of John has come to be called 
“the Book of Glory” or “the Book of the Passion.”  It begins in chapter 13 and continues 
through most of chapter 21.
 
Differences in the Structure & Organization of John – part 2
So, that’s a look at the wide view, the broad, overall view of the structure of John.  So now, 
let’s focus in with an eagle’s eye on the way John has structured his gospel with kind of 
intermediate view and then with a narrow view, a really specific view. 

7
First the intermediate view.  Many scholars believe (and I do too) that the good news of Jesus 
is found for John uniquely in and through Jesus’ signs The signs Jesus does in the first half of 
John’ gospel are consistently emphasized by John and surrounded by two kinds of text: by 
narrative texts that form contexts for the signs and by speeches (dialogues and monologues in 
which Jesus speaks with groups of people or with individuals or with both.

8
And now the narrow view.  I’d like to narrow down your eagle’s eye with me and look with you 
at the first sign in John’s gospel: the sign Jesus provides when he changes water into wine at a 
wedding in terms of each of those 7 things. 

READ JOHN 2:1-11 
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2 On the third day there was a wedding in Cana of Galilee, and the mother of Jesus was there. 
2 Jesus and his disciples had also been invited to the wedding. 3 When the wine gave out, the 
mother of Jesus said to him, “They have no wine.” 4 And Jesus said to her, “Woman, what 
concern is that to you and to me? My hour has not yet come.” 5 His mother said to the 
servants, “Do whatever he tells you.” 6 Now standing there were six stone water jars for the 
Jewish rites of purification, each holding twenty or thirty gallons. 7 Jesus said to them, “Fill the 
jars with water.” And they filled them up to the brim. 8 He said to them, “Now draw some out, 
and take it to the chief steward.” So, they took it. 9 When the steward tasted the water that 
had become wine, and did not know where it came from (though the servants who had drawn 
the water knew), the steward called the bridegroom 10 and said to him, “Everyone serves the 
good wine first, and then the inferior wine after the guests have become drunk. But you have 
kept the good wine until now.” 11 Jesus did this, the first of his signs, in Cana of Galilee, and 
revealed his glory; and his disciples believed in him. 

Whenever I narrow down my view and focus in on one of the signs in John’s gospel, I’ve found 
it really helpful, really insightful to consider 7 different aspects as I study a sign: 

9
 the setting, 
 the audience, 
 the label, 
 the meaning, 
 the significance, 
 the surroundings and 
 Intertextuality (between the text and the world behind the text, and between the text 

and the world inside the text).  

10 
The setting: 
In terms of time, this first sign story in John happens at the beginning of Jesus public ministry 
as his first public act.  In terms of place, it takes place at Cana in Galilee.  And the cultural 
setting for the sign is a wedding. 

The Synoptics also place the beginning of Jesus’ public ministry in Galilee though in various 
specific places and with different events. For example, Mark says Jesus began his public 
ministry in Capernaum by entering a synagogue and casting out an unclean spirit, then healing 
Peter’s mother in law and many others before going on to other towns.  Matthew says Jesus 
went throughout Galilee teaching in their synagogues, preaching the good news of God’s 
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kingdom and healing every disease among the people. And Luke says Jesus returned to Galilee 
in the power of the Spirit after his temptation and taught in their synagogues before he came 
to Nazareth and read the words of Isaiah, “the Spirit of the Lord ...”   

So, the fact that John also places the beginning of Jesus’ public ministry in Galilee isn’t 
surprising.  It agrees in a broad sense with Matthew & the Synoptics.  But in a narrower sense 
John places the sign in Cana not Capernaum like Mark or Nazareth like Luke.  And John 
identifies the event that begins Jesus’ public ministry not with preaching, teaching, healing or 
casting out a demon, but with a “sign.”  
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The sign takes place “on the third day.”  As John writes those words his memory of what they 
mean is clear.  But our understanding of them all these centuries later isn’t!  There are 
explanations that refer it in some symbolic way to the resurrection or add it on to the days 
mentioned in John chapter 1 to form a week.  But in the end the simplest seems like the best.  
It’s about 80 miles from the Judean desert where Jesus is baptized by John the Baptist to 
Galilee where Cana is.  And since an average person can walk between 20 and 30 miles in a 
day, that’s a 3-day journey.  

So, Jesus and his disciples would have arrived late on the third day, perhaps around sunset to 
find a wedding celebration taking place and sat down to eat and drink an evening meal.  A 
wedding celebration at that time would have lasted 7 days and each day’s food and drink 
would have been calculated and provided for because the honor and reputation of the families 
was at stake.  But on this evening, after Jesus and his disciples arrive, the wine runs out.  A 
guess, (and it’s only a guess), is that because Jesus and his disciples arrived both late at the 
end of their walk, and unexpectedly, and so it’s the carefully planned first day’s wine that runs 
out.  

12
The audience:
The audience of any sign are the people present when the sign takes place and who are 
associated with it in one way or another.  In one sense then, the people who form the 
audience are part of the setting in a sign story.  But in another and more important sense, they 
aren’t.  For the audience in a sign story are often people Jesus dialogues with, and they are 
people who perceive, understand and respond to the sign in different ways.  
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In this first sign the audience includes, Jesus disciples, his mother, the servants, and the 
steward, the manager or supervisor of the wedding celebration.

14
Label/Not 

15
Sign stories in John are labeled in a variety of ways.  Some are labeled in an explicit way and 
called “signs” by John in a narrative comment.  Others are implied to be “signs” by implicitly in 
the narrative or dialogue that surrounds the story.  And some things that might or might not 
be “signs” are left for the reader to decide about.  

At the end of the story after Jesus turns the water into wine, John labels what he has done as a 
“sign” in the first part of verse 11 at the conclusion of the story. “Jesus did this, the first of his 
signs, in Cana of Galilee…”  

16
The meaning: 
Meaning, as I use the word, is what a sign reveals, or better what a sign has the potential to 
reveal.  

17
Significance is the potential that is actualized as a sign is perceived, understood, and 
responded to by those who are present when the sign takes place and those who read or 
listen to the John’s account of a sign.  

So, one way to understand that is to think about a chemical reaction.  A chemical reaction 
takes place when the potential of one reagent comes together with the potential in another 
reagent to create a reaction and a compound.  And in the same kind of way when some 
potential from the world within the text of something like the Gospel of John a text comes 
together with the world in front of the text in something like my experience or yours to create 
a reaction that I call “significance,” the meaning that the text has for me or for you.  

Some literary scholars by the way insist there is no meaning in a text until it reacts with the 
world of a reader, and when it does it creates meaning.  But I prefer to talk about meaning as 
the potential in a text and meaning as what happens that potential and an individual’s 
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existential perspective are combined and react together to create significance then can be 
shared and evaluated by other readers.
  
18
So, with that introduction, I’m going to talk with you now about the meaning of the sign we 
find in John 2 and what it has the potential to reveal.  The word “reveal” in the Greek that John 
wrote meant to “unveil;” to “take the veil away” and show the “unveiled reality” that lay 
behind it.  And the signs in John’s gospel to do exactly that, to unveil many things in fact.  But 
the main thing they have the potential to unveil or reveal is the truth about Jesus’ identity, his 
character, his power and his relationship to the God who Jesus’ calls “Father.”

The truth about Jesus revealed and unveiled to John by this first sign is something he does not 
want us, his readers, to miss.  So, he conveys the meaning to us in the second part of verse 11. 
In the first part John writes, “Jesus did this, the first of his signs, in Cana of Galilee ...”  But 
then, John adds four words which contain an enormous amount of potential significance.  The 
four words he writes are these: “and revealed his glory …” 

19
In terms of the world behind the text impacting the world with the text through intertextuality 
the words “revealed” and “glory” are full of meaning.  For they are hugely meaningful words 
that used repeatedly in the OT and other Jewish literature written prior to John.  In that 
literature they describe the identity, character, and power or authority of God.  They describe 
and define God’s glory.  Some of the descriptions include stories in which God does 
“wonders,” “miracles,” “mighty works” or “signs.”  The word occurs in the OT for instance 36 
times mostly in relation to Moses and the “signs” God gives him to perform among the people 
of Israel.   

And in the same way that stories like that and other stories reveal God’s “glory” (his identity, 
character, power and authority) in the OT and other Jewish literature John wants us to 
understand this story in John 2 as like those in the OT.  John wants us to understand what he 
understood; that when Jesus turned water into wine, he reveals his “glory.”  And that’s only 
the second time the word John has used that word “glory” in his gospel so far.  The other time, 
the first time is back in chapter 1, in the prologue when John tells us that “we beheld his glory, 
glory as of the only Son from the Father.”   

So, when we read this story it’s important to read it hearing its intertextuality both in terms of 
the world behind the text, and the world inside the text.  Intertextuality is important in both 
the way the world behind the text and the world inside the text add meaning to the story.  
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Let’s go one step further.  In the world behind the text, in the OT, God speaks repeatedly of his 
relationship to Israel using the metaphor of a marriage.  

20
One example is found in Isaiah 54:5 where God speaks through the prophet and says, “For 
your Maker is your husband, the LORD of hosts is his name, the Holy One of Israel is your 
Redeemer, the God of the whole earth he is called.”  

And later, in John chapter 3, John writes, 

“Now a discussion about purification arose between John’s disciples and a Jew. They came to 
John and said to him, “Rabbi, the one who was with you across the Jordan, to whom you 
testified, here he is baptizing, and all are going to him.” John answered, “No one can receive 
anything except what has been given from heaven. You yourselves are my witnesses that I said, 
‘I am not the Messiah, but I have been sent ahead of him.’

21
 He who has the bride is the bridegroom. The friend of the bridegroom, who stands and hears 
him, rejoices greatly at the bridegroom’s voice. For this reason, my joy has been fulfilled. He 
must increase, but I must decrease.”

Notice how the words of John the Baptist are spoken in the context of a discussion about 
purification and a Jew connect the story in John to the world behind the text both in terms of 
the world of the first century and the laws about purity in the OT.  (And by the way, that word 
“Jew” has different possible definitions in John, but here it clearly means a person associated 
with Jerusalem and the religious authorities there as the discussion/argument between John 
the Baptist’s disciples and this Jew indicates).  

But more importantly, notice how Jesus is named as “the bridegroom,” the one about to 
be/being married through his life, death and resurrection in this text in John 3.  And that word, 
matched up with the Isaiah text I read to you a moment ago, suggests strongly that both John 
the Baptist and the author of the gospel of John knew and agreed that the Isaiah text could 
and should be re-contextualized so that the title “your husband” belongs to Jesus.  So do the 
other titles “your Maker, the LORD of hosts, the Holy One of Israel, your Redeemer, the God of 
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the whole earth.”  For all those titles make sense within the story that’s told in the gospel of 
John.  

And … there’s a third way that intertextuality brings more meaning to this sign.  For wine is 
associated in multiple texts in the OT and other early Jewish literature before John with the 
messianic age and the messiah. To take one example here’s part of Joel 3:18:

22
    “In that day 
    the mountains shall drip sweet wine, 
    the hills shall flow with milk, 
    and all the stream beds of Judah 
    shall flow with water;”
And those words, in context follow Joel’s words about a final judgement of the nations and a 
final salvation for Israel. 

So that’s where I’d like to leave it for tonight – next week significance and surroundings 
***

Video #3

The significance: 
If meaning is what a sign reveals, or at least has the potential to reveal. Significance is the way 
in which that potential is realized.  It is what a sign actualizes, what it does or doesn’t reveal or 
unveil to an audience in terms of perception, understanding and response.  So, in John’s 
gospel different portions of the audience perceive a sign has taken place or not, and different 
portions of the audience understand it (they see or don’t see what it reveals) and different 
portions of the audience respond to it in different degrees, either positively or negatively.

The significance of the first sign makes that clear.  And since it is the first of many signs in John 
it serves as a paradigm for understanding the significance associated with all the other signs of 
Jesus in the book of signs.  It shows us the way signs work.  

The significance of this first sign for John is conveyed to us in terms of what John says 
explicitly, and what he implies in the third part of verse 11 where John writes “… and his 
disciples believed in him.”  
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The disciples perceive, at least partially and initially what is revealed about Jesus as a result of 
the work he does as he changes water into wine.  They understand that what happens to the 
water poured into the 6 stone purification jars is about more than just an unexplained 
anomalous physical event when it becomes wine.  

They perceive at least partially and initially that it is a sign, a sign that reveals something more 
to them about Jesus than they have known about him in their relationship with him up to this 
point.  They perceive something new about his identity, character, power, authority and his 
relationship to the Father.  They gain a new understanding and through that, a new and fuller 
relationship with Jesus, a relationship characterized with the word “believed.”  

This is the 4th use of that word “believe” in John’s gospel.  The first two occurrences are in the 
first part of chapter 1, in the prologue where the narrator of John’s gospels says that Jesus 
came so that “all people might believe through him,” then goes on to talk about all “who 
believe in his name.”  The third occurrence is found in the last part of chapter 1 when Jesus 
tells Nathanael he saw him under a fig tree before he saw him person.  And Nathanael 
responds “Rabbi, you are the Son of God, the King of Israel.”  Jesus replies, “Because I saw you 
under the fig tree, do you believe?” And all three of these uses of the word “believe” provide 
the immediate literary context in the world inside the text, preparing us as readers to hear the 
first sign story in John chapter 2.  

Intertextually this shows us what John means when at the end of the sign story when he writes 
the words, “and his disciples believed in him.”  John means that all his disciples understood 
what Nathanael had understood earlier.  They began to believe in his name as the Son of God 
and king of Israel.  But what the words John writes, “and his disciples believed in his name,” 
doesn’t tell us is what his disciples understood those names, those titles Son of God and King 
of Israel to mean, in terms of the fullness of their meaning in relationship to Jesus’ self-
understanding!  

The question, “what does it mean to believe?” is one that John is vitally interested in.  In fact, 
at the end of chapter 20 John will tell us that his account of the gospel was written. “But these 
are written so that you may come to believe that Jesus is the Messiah, the Son of God, and that 
through believing you may have life in his name.”    

And that statement like Jesus’ question to Nathanael “Because I saw you under the fig tree, do 
you believe?” help us understand from the start to the finish of the gospel is that believing in 
Jesus or “in his name” means not only coming to believe in an initial way, but continuing to 
believe in a way that deepens perception, understanding and knowledge, and a person’s 
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relationship with Jesus.  For example, Jesus tells Nicodemus in John 3, “you must be born 
again,” using a metaphor that shows that belief has a “life” that begins with a new birth from 
above, from the spirit not the flesh.  

And that new life that begins with a new birth needs to continue to develop and grow.  But its 
growth can be stopped or stunted.  And if it is, it will not become a full or complete belief and 
life in the way it’s intended to be.  
Why?  Because development in terms of perception, understanding, and response is what 
enables a relationship to grow into one of increasing trust knowledge and love.  

When John writes, “But these are written so that you may come to believe that Jesus is the 
Messiah, the Son of God, and that through believing you may have life in his name.”  “John 
wants us to understand what it means come to believe (initially) that Jesus is the Christ and to 
understand that continuing to believe is how we grow up and into more and more of the life 
and the relationship with God, that God intends for us to find with God.  

John wants us to begin to understand believing in Jesus and believing in his name like this 
because this kind of initial belief and developing belief is the way Jesus understands belief and 
responds to different stages of belief as we begin to see here in the first part of chapter 2, and 
as we’ll see in his continuing story in the Book of Signs.   

Now, with that said, we also need to think for a moment about what John’s words, “and his 
disciples believed in him” tell us, implicitly about the other people who are part of the 
audience in this first sign story.  For about them, John says nothing.  His telling of the story 
though suggests a range of responses.  And once again intertextuality in John’s gospel, in the 
world inside the text can help us see what John seems to imply.  

 
Remember that in another part of the prologue of John, a different
part than the one we just talked about John writes Jesus “… came to
his own home and his own people received him not. But to all who
received him, who believed in his name, he gave them power to
become children of God …”   

So, to believe in terms of John’s understanding means more than simply to 
“know.”  For the servants “knew where the wine came from.”  But John seems to imply that 
knowledge, did not lead them the same kind of response and belief as the disciples who 
perceived what Jesus had done as a sign, an act that began to reveal and unveil to them his 
“glory” as “glory as of the only Son from the Father.”
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The supervisor of the feast is an example of another kind of response for while he experiences 
the effects of the sign he doesn’t know where the wine comes from.  For him this is an 
unexplained anomaly.  

But an even more intriguing question concerns the kind of belief Mary seems to demonstrate 
in Jesus in the surrounding text before the sign itself occurs.  And we’ll talk about that next as 
we talk about the surroundings of this sign. 

Video #4

The Surroundings of a Sign - Dialogues, Discourses and Narratives
It’s important to notice how the surroundings of the sign stories in John’s gospel add meaning 
to the sign.  For in the same way that a word finds meaning from its context, the signs in John’s 
gospel find meaning from their context, from the monologues/discourses, the dialogues and 
the narratives that surround the signs.  

Those surroundings too are part of what John want you to perceive, to see and hear so that 
you may might come to believe Jesus is the Christ, the Son of God, and continue believing as 
you reflect, perceive and grow in understanding.  For through that process you will learn more 
and more who Jesus really is and what believing in those names Christ and Son of God really 
means.  In that way, John knows your relationship with Jesus will deepen and you may “have 
life and have it abundantly” as Jesus says we were meant to have in John 10:10.

This first sign story is surrounded by a setting and by a plot that begins with a situation 
creating tension.  A wedding is happening in Cana of Galilee.  Jesus and his disciples have 
arrived late in the evening.  And as they eat and drink, the wine runs out.  The servants tell 
that to Jesus’ mother.

But by themselves, none of the events I’ve just mentioned to you provoke the sign.  So, what 
does?  A dialogue between Jesus and his mother!  And although it’s short, that dialogue 
provides cues to help us see significance of the sign in terms of his mother’s understanding 
and Jesus self-understanding.  

Mary initiates the dialogue.  She says to Jesus “they have no wine.”  And Jesus’ reply has two 
parts.  In the first part he says, “Woman, what concern is that to you and to me?”  In the 
second he says, “My hour has not yet come.”  But how are those two parts connected?  



13

On a human level, Jesus mother simply states the situation, perhaps with a note of concern.  
And in the first part of his response to Jesus responds on that same human level.  “Woman, 
(and that is in no way a derogatory term, but it is a term that references her like any other 
woman) what concern is that to you and me?”  

As her human son, Jesus is saying simply this is not something he or she should be concerned 
about.  There’s nothing any human son of any human mother can do about it.  

But then Jesus changes the level of the dialogue.  He moves beyond the human level in a 
provocative way.  He adds “my hour has not yet come.”  What would Jesus’ mother have 
understood by that?  John doesn’t tell us, perhaps to make us wonder in the same way she 
did.  But her reply to Jesus’ statement instructing the servant to “do whatever he tells you” 
implies something doesn’t it?  It implies at least some kind of belief or potential belief that 
Jesus might be able to do something, whatever it is, that will affect the situation.  

But Jesus’ words to his mother “my hour has not yet come” also function to begin to make not 
only Jesus’ mother wonder, but us as readers or listeners encountering this about to become 
sign story, about this “hour” Jesus talks about and particularly why it is “not yet.”  And that 
wonder and curiosity about Jesus’ “hour” and its “not yet” timing only grows as we continue 
through the story with an explanation.  In fact, even at the end of the story, nothing more is 
said about either of those things which leaves us still wondering.  

And that’s probably right where John wants to be!  If we’re hearing this story and hearing 
Jesus say “my hour is not yet” for the first time, as his mother is, at least as far as we know, 
then it creates a desire to understand, to know.  And that may be exactly what Jesus intended 
and what John allows us as readers to see.  

Because Jesus’ words, of course are followed by the part of the narrative that follows Jesus’ 
dialogue with his mother, the part where water turns into wine.  And we need to wonder how 
Jesus’ words are related to his amazing work.  We need to wonder how what we’ve heard 
from Jesus and what we’ve seen says about his identity, his character, and his power.  So, 
through the dialogue and the narrative a seed is planted, a seed of wonder and curiosity that 
may sprout as we read further in John’s gospel and may lead us to the place where we “come 
to believe that Jesus is the Christ, the Son of God” or “continuing to believe” that he is God’s 
anointed messiah and son understand more of what that means.
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For it’s often not on a first reading of this sign story or of the Gospel of John that happens.  But 
intertextuality and an understanding of the world behind the text can help us.  In this case we 
need to “dig deeper” into the social and cultural world behind the text. 

For the problem in this story plot is not really the fact that the wine runs out.  The problem is 
all honor and shame.  Honor and shame are hugely important cultural values that always stand 
in the background of every part of the NT including the gospel of John.  

Because honor was the most important cultural value in the world of Jesus and John.  Honor 
belonged to some degree to every family and every member of a family had a responsibility to 
at least maintain and hopefully enhance their family’s honor.  Honor also belongs to friendship 
and the same kind of dynamic is at play there.  

And a deeper understanding of this part of the cultural world behind the text adds another 
layer of meaning to the dialogue between Jesus and his mothers.  Once more, the dialogue 
begins with Jesus’ mother telling him the  wine has run out, probably with concern.  This 
means that Jesus’ mother believes her family and Jesus have a responsibility to prevent 
dishonor from coming to this wedding.  Is it a wedding where one of the families is part of 
their extended family?   Maybe, or maybe friendship is involved in way that makes Jesus 
mother say this. 

But notice now how Jesus replies to his mother in a way that begins to set up a contrast 
between his cultural relationship to his family and that kind of human honor, and Jesus’ 
relationship to his real his heavenly Father and to “the hour” in which he will honor that 
Father by following his will and even to the point of being crucified.  

In that hour as we discover later in in John’s gospel, when Jesus says it has arrived, Jesus will 
bear the dishonor, the shame of humanity, as the elder son in a family, a family that will be 
created by those who become “children of God” by “receiving” and “believing” in what he has 
done for them.  For as “children of God” they will understand that God “so loved” them “that 
he sent his only Son that “whoever believes in him should not perish but have eternal life.”  
The shame and consequence of sin that separated them from God will be washed away just as 
John the Baptist predicted when he told Jesus’ first followers “Behold, the Lamb of God.” 

In this way by reading and remembering as John says at the end of the gospel that “these 
things have been written so that you may come to believe and that believing you may have life 
in his name” the pieces of the world inside the text of John’s gospel connect together, and we 
understand Jesus’ words in 12:27-28. 
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“And what shall I say, Father save me from this hour?  No, for this purpose I have come to this 
hour, Father, glorify your name.  Then a voice came from heaven, ‘I have glorified it and I will 
glorify it again.’”  

In these 4 video lectures I’ve shown you a way to “dig deeper” into the meaning and 
significance of the first sign in John’s gospel.  I encourage you to use it with all in the Book of 
Signs in the first half of John’s gospel.  I encourage you to use it and think through the 7 
aspects or each of the signs: the setting, the audience, the label, the meaning, the significance 
and the surroundings, and the way that intertextuality and cultural values can enhance your 
perception, understanding and response of all Jesus’ signs. For these 7 tools have certainly 
done that for me and I hope they will for you too.

  
END

So next sign in chapter 2 why not called a sign – it did not cause belief for anyone at that time 
– jews wanted a sign – many believed in his name but Jesus doesn’t trust himself to them – 3) 
john recognizes what it signifies later not at the time – is this the clue to what defines a sign 
for John
How does it relate to the Transfiguration which John does not record?

***
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The very next verse after verse 11 is verse 12 that is easy to overlook 
because it makes a that takes place in a different settingof an event 
that isn’t labeled as a sign by John, 

o and its significance is perceived differently by different groups: “the Jews,” 
“many” who “believed in his name” and “a man of the Pharisees” 

o Jesus journeys for the first time in John’s gospel to Jerusalem. John writes, “Now 
the Passover of the Jews was at hand”

o After he arrives Jesus clears the temple of sellers of people who were profiting 
there instead of worshipping there.

o Then “the Jews” ask him “What sign can you show us for doing this?” 

near the time of Passover.  The cleansing of the temple, as it’s called takes at that time and it’s 
labeled as a sign by “the Jews” in John 2:18.  It’s followed by a dialogue between Jesus and 
“the Jews” in Jerusalem (and I want to talk more about that designation “the Jews” with you 
and I will later.)  But that short dialogue is followed by another dialogue with Nicodemus, a 
“teacher of Israel” and with the disciples in the rest of chapter 2 and all of chapter 3.

2) The second sign is found in John 4 and labeled a sign in 4:54.   It’s preceded, not followed by 
a dialogue between Jesus and a Samaritan woman in the first part of chapter 4.

3) A third sign (not labeled this time) is found in chapter 5 as Jesus heals a paralyzed man 
again in Jerusalem, again during a feast.  It’s followed by another dialogue with “the Jews” that 
turns into a monologue in which  Jesus talks about the “works” that he does (and Jesus 
“works” are seen in John as “signs” as Nicodemus says in chapter 3).  

4) A fourth sign occurs in 6:14 and is labeled again.  The sign occurs as Jesus feeds 5000 and 
it’s followed by a discourse of Jesus spoken to the 5000 before he withdraws from them, as 
John says, and in the evening crosses the Sea of Galilee walking on the water.  In the morning 
the dialogue continues between Jesus and the people, including some of “the Jews” and his 
disciples who were all part of the 5000 who were fed. 
(And you’re probably wondering by now why I’m not naming walking on water or the 
cleansing of the temple as “signs.”  You’re right to wonder, and you will again later.  But 
together with other NT scholars, I believe John points us only to 7 signs.  It’s also possible, 
however, that John means to name more than 7 or a different group of 7.)    
A fifth sign occurs in the first half of chapter 9 and happens for a third time in Jerusalem, this 
time during the festival of Tabernacles. (Again, it’s not labeled).  This time Jesus heals a man 
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blind from birth.  And this time the sign is sandwiched between two blocks of dialogue & 
monologue, one before one afterwards.

The first block comes before the sign – in chapters 7&8, as Jesus goes to Jerusalem during the 
feast of tabernacles and dialogues with “the Jews,” some of the people who had come to the 
feast, some Pharisees, and “on the last and greatest day of the feast” speaks to all of them in a 
discourse about his identity, his mission, his coming his demise “I am going away” and about 
the true children of Abraham. 

The other block comes after healing in the second half of chapter 9 and chapter 10 while Jesus 
is still in Jerusalem at the feast of tabernacles and dialogues again with the Jews, with the man 
he’s healed, and with the Pharisees

The sixth sign takes place in chapter 11 (referred to as a sign later on during the triumphal 
entry in John 12;18).  And, in verse 45 John tells us that “many of the Jews therefore who had 
come with Mary and had seen what he did believed in him, but some of them went to the 
Pharisees and told them what Jesus had done.  And later on 
  
But before it takes place Jesus first dialogues with his disciples, then with Martha, and then 
with the Jews before he goes to the tomb of Lazarus who has been dead four days out of the 
tomb and calls him back to life.
The seventh sign - In chapter 12: 1 John begins a chronology of days related to the feast of 
Passover by saying “Six days before the Passover …”
Then he narrates how a woman anoints Jesus in the home of Mary, Martha and Lazarus and a 
dialogue that ensues between Jesus and Judas.  The next day, John says, Jesus rode into 
Jerusalem and responded to his disciples who brought him a request from some Greeks.  His 
response turns into a prayer as he says to his Father, “Now is my soul troubled and what shall I 
say, ‘Father save me from this hour?’  No, for this purpose I have come to this hour; ‘Father, 
glorify thy name.  
It is at that point, that the 7th and last sign (unlabeled) takes place, and “a voice came from 
heaven, ‘I have glorified it, and I will glorify it again.’”
This is followed by a dialogue with the crowds, and by major comment by the author of John 
who writes “When Jesus had said this, he departed and hid himself from them.  And though he 
had done so many signs before them, yet they did not believe in him.”  John goes on to 
connects his comment and the end of the book of signs to the words “spoken by Isaiah the 
prophet, and quotes Isa 53:1 and Isaiah 6, the words of Isaiah 6 by the way are the same ones 
Matthew quotes in chapter 13. 
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But then again, for a final time, John connects the signs of Jesus with the words of Jesus as 
Jesus “cries out” with anyone named and so to all who read or listen to John a summary of 
what he has said to this point in the fourth gospel. 
“Whoever believes in me believes not in me but in him who sent me. 45 And whoever sees me 
sees him who sent me. 46 I have come as light into the world, so that everyone who believes in 
me should not remain in the darkness. 47 I do not judge anyone who hears my words and does 
not keep them, for I came not to judge the world, but to save the world. 48 The one who rejects 
me and does not receive my word has a judge; on the last day the word that I have spoken will 
serve as judge, 49 for I have not spoken on my own, but the Father who sent me has himself 
given me a commandment about what to say and what to speak. 50 And I know that his 
commandment is eternal life. What I speak, therefore, I speak just as the Father has told me.”
And with that apparent summary of the principal themes of Jesus dialogues and monologues 
John closes the book of signs.

Video #2
The Book of Glory:
The book of Glory derives its name in two ways.  First, from the intertextual link between 
Jesus’ prayer in chapter 12, “Now is my soul troubled and what shall I say, ‘Father save me 
from this hour?’  No, for this purpose I have come to this hour; ‘Father, glorify thy name” and 
the material contained in chapters 13-20.  And second from the intertextual link back to the 
prologue and John’s testimony “and we have seen his glory, glory as of the only son from the 
Father.”
Glory, like the word “sign” is a repeated word indicating a theme.  It occurrs in chapters 13,14, 
15, 16 and 17 or every chapter before John’s narrative of Jesus’ arrest, trial, and crucifixion in 
John 18 and 19.  It is also an important word in terms of its intertextual connections to the OT 
and the theme of the glory of God that runs through the OT as was true of the word “sign” and 
the related words “works,” “mighty works,” and “miracles.” 
But glory is an even more important word theologically.  It is the focus of Jesus’ prayer in John 
17 which forms the climax of Jesus’ farewell dinner and discourse in John 13-17.  The prayer 
represents Jesus’ last words as it were apart from a few words spoken at his trial before his 
crucifixion where in John’s account he speaks only a few more.  His last words then, his prayer, 
represents for John Jesus’ theological understanding of his own death, as he prays, 
“Father, the hour has come; glorify your Son so that the Son may glorify you, 2 since you have 
given him authority over all people, to give eternal life to all whom you have given him. 3 And 
this is eternal life, that they may know you, the only true God, and Jesus Christ whom you have 
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sent. 4 I glorified you on earth by finishing the work that you gave me to do. 5 So now, Father, 
glorify me in your own presence with the glory that I had in your presence before the world 
existed.”
Those words indicate that for Jesus his death will become the moment when he will glorify 
God “so that the Son may glorify you” and be glorified “with the glory that I had in your 
presence before the world existed.”  And the fact that this prayer comes before the account of 
Jesus’ arrest, trial, and crucifixion and as the climax of Jesus last dinner and farewell discourse 
colors the way both that John understands Jesus’ death and the way he hopes his audience 
will understand it too.  
This theological understanding of Jesus’ death is not unique to the Book of Glory/Passion.  It’s 
foreshadowed several times, as for example in John 10:17  and 18 when Jesus names himself 
as the good shepherd who “lay down his life for the sheep” and says, “For this reason the 
Father loves me, because I lay down my life that I may take it up again.  No one takes my life 
from me, but I lay it down of my own accord. I have power to lay it down, and I have power to 
take it up again. I have received this command from my Father.”  
And in the Book of Glory/Passion this idea that Jesus life is not taken from him but laid down 
as a gift and that this glorifies both God who receives the gift and Jesus who give it, because it 
is given at God’s command becomes crucial and central to John’s understanding of Jesus’ 
death.  It runs underneath and in the narrative of the foot-washing in the first half of chapter 
13 and from the second half of chapter 13 throughout the farewell discourse in the next 3 
chapters and then through the prayer in chapter 17.  John includes all of this as preparation to 
hear and understand the passion narrative proper that begins with Jesus’ arrest in chapter 18 
and ends with his crucifixion, death and burial in chapter 19.  
And in the same way, remembering Jesus’ words that as the good shepherd sent by God to the 
people of God who has the power both to lay down his life and to take it up again in such a 
way as to glorify God, the same theme underlies not only the passion narrative in John but the 
resurrection narrative as well in chapter 20 and the majority of chapter 21 before the 
conclusion of John in the last part of chapter 21.      
There are other emphases too   

3. Differences between John and the Synoptic Gospels- Content
3.1 General Comments
The Gospel of John differs significantly from the synoptics in content.  It is so different that as 
we’ve said it seems very likely John writes to supplement, compliment and in those senses 
“correct” the synoptics including an overwhelming amount of material unique material that is 
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omitted in the synoptics.  Here are some of the differences in content between John and the 
synoptics. 

3.2 A focus in Content on Christology
In this connection there are seven well-known "I am" sayings of Jesus that speak about his self-
understanding in the Gospel of John. All these are metaphorical representations of his 
character in the same way as God’s character is represented say, in the Psalms by a variety of 
metaphors.  The metaphors invite the one who reads or listens to them to pause and unpack 
their meaning. 
A. 6:35, 41, 48, 51 Jesus calls himself bread.  "the bread of life" (6:35, 48), "the bread that 
came from heaven" (6:48) and "the living bread from heaven" (6:51) 
B. 8:12; 9:5 Jesus calls himself "the light of the world." 
C. 10:7, 9 Jesus calls himself "the door for the sheep" (10:7) or simply "the door" (10:9). 
D. 10:11, 14 Jesus calls himself "the good shepherd." 
E. 11:25 Jesus calls himself "the resurrection and the life." 
F. 14:6 Jesus calls himself "the way, the truth and the life." 
G. 15:1, 5 Jesus calls himself "the true vine" (15:1) or simply "the vine" (15:5). 

3.3 A Focus in Content on Salvation and Life 
In contrast to the synoptic gospels, there are very few references to the Kingdom of God (or 
heaven) in the Gospel of John. There are only five such references and all 5 occur in just two 
passages.  Rather than speaking about the Kingdom of God, in the Gospel of John, Jesus speaks 
much more frequently in John about both his own identity, belief and eternal life both of 
which he says are realities in the present and in the future.  And the words of Jn 20:31 make 
clear makes it clear that John has received Jesus’ teaching and understands it to be central to 
his gospel.  

“These things are written that you may believe that Jesus is the 
Messiah, the Son of God, and that by believing you may have life in his 
name.”

3.4 Other Kinds of Differences in Content between John and the Synoptics
Omissions
No stories of Jesus birth, baptism or temptation
No Unlike the synoptic gospels, the Gospel of John has no exorcisms
No parables
No exorcisms
No reference to repentance
No institution of the Eucharist at the Last Supper
No apocalyptic discourse
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No prediction of the destruction of Jerusalem  
No reference to the second coming (the prousia)

Additions
Most scholars agree that roughly 90% of John is unique material without parallel in Matthew, 
Mark or Luke.  Here are some of the major examples of material unique to John
2:1-12 The Miracle at Cana
3:1-21 The Conversation with Nicodemus
4:7-26 The C with the Samaritan woman at the well
5:1-18 The healing of the man at the Pool of Bethsaida
7.53-8.11 The meeting with the woman caught in adultery
9.1-41 The healing of the man born blind
11.1-41 The Raising of Lazarus
13.1-20 The washing of the disciples’ feet
17.1-26 The “high priestly” prayer of Jesus
20:24-29 The resurrection appearance to Thomas

Conclusion:
Remember what we said at the beginning.  Because of the unique material in John as well as 
the omissions, the choices left to us are three.

1) John may have written before the Synoptics 
2) John may have written after some or all of the Synoptics but chose to write an 
“independent” account 
or
3) John may have written after some or all of the Synoptics but chose to write a an account to 
supplement, compliment, and in this way to “correct” the accounts found in the Synoptics.  

Ultimately as budding NT scholars you’ll have to review all the evidence and decide for 
yourselves.  But as you do, I’m going to put one more part of John’s gospel in your minds.  It’s 
another part of John’s purpose in writing according to Jn chapter 20.  And these verses are 
found in verse 30 and 31 

“Now Jesus performed many other signs in the presence of his disciples, which are not 
recorded in this book.  But these are written that you may believe,  that Jesus is the Messiah, 
the Son of God and that by believing you may have life in his name.”


