
The Old Testament, Matthew and Intertextuality
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I want to talk with you about connecting some of the parts of the world behind the 
text, first with Matthew (tonight), then with John (next Monday night).  

3 weeks ago, I introduced you to the world of literature from the IT period and the 
1st century.  And we found it’s a big world!   But does any of it connect with the 
gospel of Matthew and if so, how?     

So, let me start off with a story.  When I was in seminary … I had an OT 
professor who challenged all of us to find as many ways as we could that the 
Gospel of Matthew uses something out of the OT.  And he promised an “A” to 
the person who found the most.  In a minute I’ll tell you who won, and how.  But 
right now, let me ask you, if someone asked you to do that, to find as many ways 
as you could that Matthew uses something from the OT, how would you try and 
do it?  

Start with quotations.  And if you did what do you think would you find?  
Different numbers in different Bibles!  Why?  Because quotations aren’t always 
easy to define.

So, what would you do?  Well you’d go with the highest number, right?

But then what?  Would you look for places where Matthew looks like he might be 
paraphrasing a piece of the OT?  Sure.

Then how about some places where Matthew might be alluding in some way to 
something in the OT?  Okay.

Or maybe you’d know about something called typology, a place where Matthew 
seems to compare two things or contrast 2 things and one of those things comes 
from the OT.  Good idea!

Or maybe you’d read through Matthew and mark all the times where something 
Matthew says seems to echo something you read in the OT somewhere.  Alright.
Whew?  That’s a lot of ways that Matthew 



Now it’s time for me to tell the truth.  I’ve just given you 6 ways that Matthew 
uses the OT.  Did Jim know about those 6 ways?  No, but my OT professor did!  
He knew about something that’s come to be called intertextuality.  
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So tonight, I want to talk with you about the Old Testament, Matthew and 
Intertextuality.  
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One of the most distinctive recognizable features in the gospel according to 
Matthew is the extensive use it makes of what Christians call the Old Testament, 
and Judaism calls the Hebrew Bible or the Tanak.  (The 3 consonants T, N, and K 
in the word Tanak represent the first 3 consonants of 3 Hebrew words Torah, 
Nevi’im and Ketuvim, and those words are the Hebrew words for law, prophets 
and writings, the 3 parts of the Hebrew Bible.)

And it’s clear not only from the number of times Matthew draws upon the Tanak 
as he writes, but from the different ways he does so that Matthew finds enormous 
meaning and significance in connecting Jesus’ life and ministry to the OT.  As we 
start to think about that, the literary world behind the text and how Matthew uses 
part of that world in writing his gospel, let starts to see how that works by 
thinking about part of Matthew chapter 13.  

In Matthew 13 there’s a beatitude.  And when you say that word most people 
think about Matthew 5 and the sermon on the mount.  But there are more 
beatitudes than the 9 that are found there in Matthew and in the other gospels.  
For a beatitude is simply a blessing.  And the beatitude in Matthew 13 is found in 
verses 17 and 17 in Matthew 13.  

Jesus is speaking to his disciples and in the NRSV translation what he says to 
them, the blessing he pronounces over them reads like this:
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“But blessed are your eyes, for they see, and your ears, for they hear.  Truly I tell 
you, many prophets and righteous people longed to see what you see, but did not 
see it, and to hear what you hear, but did not hear it.”

In context Jesus speaks that beatitude, as you may have guessed in context.  The 
context is that he has been teaching the crowds in a parable about a sower and 



seeds and soils.  And the crowds don’t understand the point of the parable.  So, 
Jesus’ disciples come to him and ask, “Why do you speak to them in parables?”  
And Jesus replies:

“To you it has been given to know the secrets of the kingdom of heaven, but to 
them it has not been given. For to those who have, more will be given, and they 
will have an abundance; but from those who have nothing, even what they have 
will be taken away. The reason I speak to them in parables is that ‘seeing they do 
not perceive, and hearing they do not listen, nor do they understand.’  
With them indeed is fulfilled the prophecy of Isaiah that says: You will indeed 
listen, but never understand, and you will indeed look, but never perceive. For 
this people’s heart has grown dull, and their ears are hard of hearing, and they 
ave shut their eyes; so that they might not look with their eyes, and listen with 
their ears, and understand with their heart and turn— and I would heal them.’ 

Then pronounces the beatitude over his disciples. “But blessed are you …”
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And although Jesus’ blessing, his beatitude was first spoken over the 12, Matthew 
clearly understands, and intends for his readers to understand Jesus’ beatitude as a 
blessing for all Christ-followers who hear and read Jesus words: all those who, as 
Jesus says, “understand with their heart”.  So, how do you understand with your 
heart?  By turning in repentance and faith to Jesus and understanding that the 
parable is not just a funny story (after all what sower wastes his seeds by 
throwing them in places where they aren’t likely to sprout and grow and 
produce?).  

No, those who hear the parable and “understand with their heart” perceive that 
Jesus story is asking them to become “good soil” that receives the seed he wants 
to plant it them and allows it to grow into a relationship with Jesus that produces 
a crop of repentance and faith in the kingdom of God and the one who brings the 
good news of that kingdom.  In Matthew’s understanding, people like that are 
now disciples, followers of Christ like the 12.  They are people whose hearts have 
understood so that they now understand - not only the parables but all of Jesus’ 
teaching and especially how it connects with the Old Testament. 

But do we?  Do we understand the connection?  
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In Isaiah, God’s words commission Isaiah but they also explain to him in advance 
that his prophetic ministry will not be received by Israel.  God’s words to Isaiah 
command him, “Go and say to this people: ‘Keep listening, but do not 
comprehend; keep looking, but do not understand.’  Make the mind of this people 
dull, and stop their ears, and shut their eyes, so that they may not look with their 
eyes, and listen with their ears, and comprehend with their minds, and turn and 
be healed.” 
  
And the words of Jesus also explain to the 12 why he teaches the crowds in 
parables and they don’t understand.  But it goes further and blesses them with the 
beatitude do understand, and in a way that Isaiah “longed to see.”  So, one text 
and context (from Isaiah) is used in another text and context (the text of Jesus’ 
reply recorded in the text of Matthew).  It is re-contextualized and in this way it’s 
filled with even more meaning as it expands to refer not only to Isaiah and his 
ministry but to Jesus and his ministry too.  
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Intertextuality is the way one text (a new text) uses another text (an older text).  
Or you can turn it around and say it’s the way one text (an older text) influences 
another (a new text).  The influence works both ways.  And intertextuality as 
we’ll see next can work in may more ways than by way of quotation and re-
contextualization.
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Before we do though, here’s a definition of intertextuality that tells you a lot more 
than the simple definition I just gave you. So, let’s take that definition and see if 
there is any more intertextuality going on in Matthew 13 between Matthew and 
Isaiah  
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Now interestingly enough, the words God speaks to Isaiah in chapter 6 follow 
immediately a parable God’s Spirit gives Isaiah to tell in his context.  It’s 
recorded in chapter 5: the parable of the vineyard where Judea and Jerusalem are 
the vines in the Lord’s vineyard that God cares for, but they have failed to 
produce fruit.  And the words of Jesus in Matthew 13 follow immediately after a 
parable about a sower, his seeds, and different kinds of soil.  3 soils fail to 
produce fruit.  But the 4th soil, the “good soil” produces 30, 60 and even 100 
times. 



So, I wonder?  Do you think Matthew understands the same parallels I just 
pointed out to you?  Does he listen and understand with his heart?  Is there an 
echo in his mind as he listens to Jesus, an echo of the context from Isaiah chapter 
5, as well as the words he quotes Jesus quotes from Isaiah chapter 6?  

Maybe, and if there is then that’s another kind of intertextuality.  Not a quotation 
but an echo.  So perhaps there’s intertextuality on top of intertextuality in 
Matthew 13, isn’t there?  (I’ll talk with you a little more about echoes and other 
kinds of intertextuality in a minute.)  

For now, though, let me just say this.  The gospel according to Matthew quotes 
the Old Testament more than 60 times (not counting echoes or allusions of other 
ways Matthew makes used of the OT).  That’s twice as much as any other gospel!  
So, the literary part of the world behind the text, intertextuality is one of the 
defining characteristics of Matthew’s gospel.  And the quotations from the Old 
Testament are only the start.  

**
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Most people have heard or read at some time that Matthew is the most Jewish of 
the gospels.  And though some would say that the gospel according to John is also 
very Jewish, and I would be one of them, Matthew’s gospel is still very much a 
gospel influenced by Judaism and that influence is shown in several ways.  But 
one of the most important of those ways is the way Matthew’s gospel consistently 
interacts and shows Jesus interacting with the Old Testament. NT scholars talk 
about those ways using a blanket term for all of them: the term intertextuality. 

To remind you again, intertextuality is the way the NT text makes use of another 
text, an earlier text, from inside or outside the OT, either directly or indirectly.  
And given that definition in a very real sense, intertextuality is a part of both the 
world behind the text and the world inside the text. So, now in this part of our 
time together tonight, I want to talk with you about 6 principle ways that 
intertextuality takes place in the Gospel according to Matthew and use some 
examples from other texts in the NT too.  
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Intertextuality can take place through quotation, citation, or allusion; or through 
an echo, a type, or a resonance.  And there are more ways besides those 6.  But 
this is a good list to start with because these are 6 principle ways intertextuality 
happens in Matthew and through the NT. 

So, now that I’ve listed the 6 ways, let’s talk in this video about the first two 
types of intertexuality: quotation and citation.  

Slide 13
Quotation takes place when one writer uses the exact words of another writer 
creating is a direct connection between the two texts.

 So, as we saw in the first video for this week how a NT author, (Matthew ), 
can use a quotation from the OT (we saw Mt write to us in chapter 13 an 
account of Jesus’ words quoting  Isa 6).  

 But intertextuality in the NT by way of quotation happens not only when 
NT authors quote the OT.  It happens when the author of a NT text quotes 
any text.

Slide 14
 In Acts 17, for example, in a speech in Athens, Paul quotes a Greek text 

from Epimenides who lived around 600 BC as he speaks to some 
Athenians and reminds them that “as some of your own poets have said” 
there is “an unknown God” who, Paul says is not far from each one of us, 
for in him “we live and move and have our being.”’ Of course Paul doesn’t 
mention Epimenides by name.  Maybe he chooses not to do that.  Maybe he 
doesn’t need to.  But in either case, here’s an example, and there are more, 
of quotation in the New Testament that comes from a source outside the 
OT
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Citation takes place when one writer paraphrases another writer. 

 Some NT scholars use the word citation as a synonym for a quotation, but 
other scholars and I include myself with them make a distinction between a 
quotation (identical or almost identical wording) and a citation (a 
paraphrase or a few borrowed words from an earlier text).

 Such paraphrases in terms of the OT or the Tanak were already being made 
before Matthew in early second temple Judaism in the early Targums (early 
paraphrastic translations of the OT from Hebrew into other languages like 



Aramaic for example).  
 And in a very real sense the Septuagint, the translation of the Hebrew 

Tanak into Greek is a paraphrase like that too, and most the quotations in 
the NT are taken from the Septuagint probably for 2 reasons.  First, because 
it was the common language of the 1st century.  And second because it was 
the language most familiar to diaspora Jews.

 In Matthew 12:18-21 there is a citation from Isaiah 42 for example.  It says, 
“Here is my servant, whom I have chosen, my beloved, with whom my soul 
is well pleased. I will put my Spirit upon him, and he will proclaim justice to 
the Gentiles. 19He will not wrangle or cry aloud, nor will anyone hear his 
voice in the streets. 20He will not break a bruised reed or quench a 
smoldering wick until he brings justice to victory.  21And in his name the 
Gentiles will hope.”

          But Matthew’s citation paraphrases and doesn’t match the exact words of 
either the Hebrew text or the Septuagint text in any form we know them.  
So, may be a citation that Matthew himself paraphrases or it may come 
from a text that he had that we don’t now have. 

 And in the book of Jude, the author cites a text that paraphrases closely 
material from a Book titled 1 Enoch, a Jewish apocalyptic text from the IT 
period.   

 Jude warns his audience in verse 4 not to be like men who ignore the 
coming judgment that awaits “ungodly persons who pervert the grace of 
God into licentiousness and deny our only Master and Lord, Jesus Christ.” 

 And later, in verses 14 and 15 Jude writes, “It was about these men that 
Enoch, in the seventh generation from Adam, prophesied, saying, “See, the 
Lord is coming with ten thousands of his holy ones, to execute judgment on 
all, and to convict everyone of all their deeds of ungodliness.”  

 And while that’s not an exact quotation, it’s certainly a citation that 
paraphrases the text of Enoch.  Listen.

Slide 16
 “Behold, he comes with the myriads of his holy ones, to execute judgment 

on all, and to destroy all the wicked, and to convict all flesh for all the 
wicked deeds that they have done, and the proud and hard words that 
wicked sinners spoke against him.”  Close, but not an exact quotation in the 
same way that Matthew’s paraphrase in chapter 12 is close but paraphrases 
or cites Isaiah 42.
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Allusion happens when an indirect connection by using a word or phrase that 
brings to mind text from another writer, but doesn’t cite or quote it

 In Matthew allusions along with quotations and citations from the Old 
Testament are numerous.  One example is found in Matthew 23 in Jesus’ 
apocalyptic discourse about “the end of the age.”  
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 In verses 34-36 Matthew records Jesus saying, “Therefore I send you 

prophets, sages, and scribes, some of whom you will kill and crucify, and 
some you will flog in your synagogues and pursue from town to town, 35 so 
that upon you may come all the righteous blood shed on earth, from the 
blood of righteous Abel to the blood of Zechariah son of Barachiah, whom 
you murdered between the sanctuary and the altar. 36 Truly I tell you all this 
will come upon this generation.”

 Notice how no specific text is quoted or cited.  But the allusion to the OT is 
clear, isn’t it?  
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An echo is like an allusion, (and some NT scholars use the 2 terms 
synonymously).  
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 For instance, two famous Matthean NT scholars: W.D. Davies and Dale C. 

Allison see an allusion to Genesis 1:2 and the phrase that says, “and 
darkness covered the face of the deep” in Matthew’s account of Jesus 
crucifixion in Matthew 27:45 when he writes that, “darkness came over the 
whole land.”  

But for other scholars and I would include myself among them would call this an 
“echo” not an allusion.  Because an echo is more allusive than an allusion, more 
of an indirect or implicit connection than an allusion.  But I’m sure you can see 
that allusions and echoes are sometimes overlapping categories that make it 
difficult to separate one from the other.
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Here’s another example though of where it’s tougher to tell is it’s an allusion or 
an echo.  It comes from Matthew chapter 1, in Matthew’s genealogy of Jesus. 

 In the genealogy there are 4 named women: Tamar, Rahab, Ruth, and 



Bathsheba.  The question is sometimes asked “Why are women included in 
the genealogy?”  For this is not found except in rare instances in the 
cultural world behind the text where a man’s lineage is traced through his 
father and grandfather, and so on.

 But that cultural custom doesn’t prevent who includes the names of women 
here and at other points in his gospel.  So, a better question to ask is this?   
Why these 4 women?  Why not more famous women in the OT, women 
like Sarah for instance.  Matthew obviously intends for those who hear or 
read the genealogy to see something in the stories of these 4 women in the 
OT that is important to his story about Jesus. 

 And although there are other possibilities, the one that seems the clearest 
connects all 4 women with non-Jewish backgrounds.  Bathsheba was the 
wife of Uriah the Hittite, Ruth was a Moabite, Rahab was a Canaanite, and 
Tamar in some Jewish traditions is connected with a Canaanite background 
too.

 So, by naming these 4 women who all have backgrounds outside Judaism, 
Matthew may well intend to echo the way the good news of God came to 
these women and comes to other people, women and men through 
Emmanuel, “God with us” (all of us). 

 And in Matthew Jesus indeed does preach, teach and demonstrate the good 
news of the gospel to Jews and Gentiles and his final words to his disciples 
are these: “Go, and make disciples of all nations.” So the first words of 
Matthew and the last words indicate Matthew’s understanding of the 
inclusiveness of the gospel as something meant for both Jews and non-
Jews.  

 And if the context is in Matthew at the end of chapter 27 and the beginning 
of chapter 28 is taken into account in the same way as the context of the 
genealogy - Then the presence of women at Jesus’ crucifixion and burial, 
and as they discover his empty tomb and hear him in verse 10 say, “Don’t 
be afraid, go and tell my brothers to go to Galilee.  There they will see me.”   
shows that Matthew understands the inclusiveness of the gospel as 
something meant for women and well as men.
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A type is a comparison or contrast or a person, place or thing in 2 different times. 
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 In Romans 5:14 Paul compares Adam to Christ and refers explicitly to 



Adam as “a type” of Christ.  “… death exercised dominion from Adam to 
Moses, even over those whose sins were not like the transgression of Adam, 
who is a type of the one who was to come.”

 The book of Hebrews makes extensive and sometimes extended of 
typology comparing Christ to angels, to Moses, and to the lamb sacrificed 
at Passover.

And, as you look at Matthew’s gospel, one of the most interesting and 
important ways Matthew makes use of intertextuality has to do with 
how he portrays events in Jesus’ life in ways that consistently remind the reader 
of Moses.  This enables those who hear or read his gospel and who know about 
the life of Moses to perceive Jesus as someone like Moses.  
  

Of course, the name "Moses" isn’t used as a Christological title anywhere in 
Matthew, nor is Jesus called the "Son of Moses", since he is the “Son of David.”  
Still Jesus is portrayed in Matthew’s gospel again and again as being like 
Moses.  

And because of that “likeness” Jewish readers and Gentiles with knowledge of 
Judaism and conversant with the Old Testament are easily reminded of Moses 
and his words in Deuteronomy 18:15-19 throughout Jesus’ life and Matthew’s 
gospel.  Here’s the quotation from Deuteronomy 18. 
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“The Lord your God will raise up for you a prophet like me from among you, 
from among Israel; him you shall hear.  

Just as you desired from the Lord your God at Horeb on the day of the 
assembly, when you said (to me), ‘Don’t let us hear the voice of the Lord God 
again, or see his great fire, or we will die.’
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And (when he heard it) the Lord said to me, ‘All that they have said is right. I 
will raise up for them a prophet like you from among the people of Israel.  I 
will put my words in his mouth, and he shall speak to them all that I 
command.  And whoever will not give heed to my words that prophet will 
speak in my name, I myself will require it of them”  



In Judaism, before and during the time of Jesus, many interpreted Moses to 
be speaking about the Messiah and looked for a Messiah who would fulfill 
Moses’ words. And that makes parallels between Matthew’s text and his 
portrait of Jesus, and the text of the Pentateuch and its portrayal of Moses 
particularly an instance of extended typology.  Here are just a few of the 
parallels.
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 Just as Pharaoh (king of Egypt) killed all the baby boys and only Moses 

is saved in Exodus 1 & 2
 Herod (King of Israel) kills all the baby boys and only Jesus is saved in 

Matthew 2
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 Just as Moses moves out of Egypt and lives in Midian for 40 years 

before his ministry to Israel 
 Jesus moves out of Egypt after Herod’s death returning with his 

parents live in Nazareth for about 30 years before his ministry to 
Israel.

Slide 28
 Just as God led Moses and the people of Israel into the 

wilderness,
 God’s Spirit leads Jesus into the wilderness before the 

beginning of his ministry
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 Just as Moses goes up a mountain to receive the Law, then 

teaches it beginning with 10 commandments
 Jesus goes up a mount, then teaches he calls “the fulfillment” 

of the Law of Moses beginning with 9 Beatitudes
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 Just as Moses teaching is collected and presented in the first five books of the 

Hebrew Bible 
 So, Jesus’ teaching in Matthew is collected and presented in 5 major 



discourses/5 blocks of teaching material in Matthew chapters

 And there are other typological parallels between the life of Moses 
as recorded and presented in the OT and the life of Jesus in the 
Gospel of Matthew.  Dale C. Allison discussed more of them in a 
book titled, The New Moses: A Matthean Typology

But these are representative, and together with other examples they are 
enough to convince me and many other NT scholars that Matthew both 
knows about messianic expectations with respect to Moses words in 
Deuteronomy and consciously composes his life of Jesus in such a way as to 
highlight the parallels.  And that’s typology! 
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The last way that Matthew uses intertextuality that I’m going to talk with you about 
tonight is called resonance.

Resonance happens reader makes a connection, an existential connection 
between their experience and a text.  And through this connection as a text 
resonates for a reader it gains a special sense of meaning and significance that is 
then passed on by the reader to others.. 
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Resonance works differently than any of the other kinds of intertextuality that 
we’ve talked about so far.  That’s why I’ve saved it for last.  
A resonance “evokes” a connection between a reader and a text, and that 
connection, 

 a connection perceived by a reader who hears the text resonate with another 
text in the world behind the text, 

 or a connection perceived a reader who hears how one part a text resonates 
with another part of the same text in the world inside the text, 

 or finally a connection perceived by a reader who hears how the text 
resonates with the “text” of their own life and their own world, the world in 
front of text    

And I want to talk about these in reverse order and start with the last kind of 
resonance, a resonance that happens as a reader perceives how a text resonates 
with their own life and world.  Because that kind of resonance is the easiest to 
understand.



Someone for instance might say to you, or you might say to them in a 
conversation about grace; “You know, the words of John 1:16 have always meant 
a lot to me, ‘and from his fullness we have all received, grace upon grace.”   And 
you or someone you’re talking with goes on to describe why.  And whether you 
or that other person knows it or not, what you’re describing is an instance of a 
text from John resonating with the world in front of the text, the world of your 
life.  
That’s one kind of resonance.  

Or you might be reading along in John and come to another text in John, a text for 
example like the story of Jesus and the woman at the well in chapter 4.  And even 
though as you read the story, the word grace never occurs in that text, as you read 
the story it occurs to you that the story illustrates another text, the one we just 
talked about in John 1:16 about “grace upon grace.”  For as you look at the way 
Jesus graciously and repeatedly interacts with the woman those words come back 
to you. And you may well wonder, did the words John wrote in chapter 1 come 
back to him as well in chapter 4?  So, is it a resonance John intends or one that 
only you and perhaps other readers as well see?  In any case, that’s a second kind 
of resonance, a resonance between one text and another inside the same world of 
the same text, the Gospel of John.

Or another time you might be reading through the story of Genesis and seeing 
repeatedly how God graciously keeps his covenant with Abraham even when 
Abraham doubts, or does something that’s obviously not what God intends him to 
do, like telling Pharoah that Sarah is his sister when in fact she’s his wife.  (Even 
Pharoah knows that’s wrong!)  Anyway suddenly, the thought occurs to you 
that’s grace: grace upon grace in the Old Testament!  A text that’s telling us that 
the same fullness of grace that comes from Jesus in the NT and that John writes 
about as coming through Jesus in John 1:16 comes through Yahweh in the book 
of Genesis.  So, when John writes about “grace upon grace” is he perhaps 
thinking not only of Jesus, but of Yahweh?  Is this a resonance that John 
experienced and wrote about or only one that you and/or other readers pick up?In 
any case, once again, that’s a resonance between one text in Genesis and another 
the Gospel of John. 

So, resonance can happen in any of 3 ways.  But while quotations, citations,  
allusions (at least the clear ones) and types (again the clear ones) are forms of 
intertextuality that were certainly are connections between the world of the text 
and the world behind the text intended by a NT author, echoes and especially 



resonances may or may not have been connections into by a NT author.  
For both echoes and resonances can take place (though I would say resonances 
more than echoes) without the intention of a NT author who may not have even 
recognized the resonance or the echo.  It may be a resonance or echo that may 
only have been recognized by someone who hears or reads a NT text.

And that difference is important to consider.  Let’s think about it for a minute.  

Resonance can take place, and often does in Matthew when he reads or 
remembers an OT text that was not consciously intended by its OT author to refer 
to Jesus but intended to refer to a person or event in an OT context.  However, 
Matthew, inspired by God’s Spirit, remembers the text, and sees a connection 
between the OT person or event and the Jesus life in terms of something Jesus 
said or did, or something that happened to him.  And seeing the connection 
Matthew “recontextualizes” the OT text so that his readers will see and 
understand the connection too.  
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Ever heard that word “recontextualize?”
This slide is an example of “recontextualizing.”  It happens in museums in art 
galleries when paintings are re-arranged periodically in order to help people see a 
particular piece of art in a new way.  And it happens with literary artistry too.  

The word “recontextualize” is a good word to use for what Matthew and other NT 
authors do with the OT.  A particular OT text is “hung” or placed in a particular 
section of the Jesus’ story to give it new but not entirely new meaning “a fuller 
sense.” The words of the OT text haven’t changed.  But the words take on new 
and meaning in a different context.  
 
So, for instance, in the first video this week, I talked about a text in the OT book 
of Isaiah which in its original context was intended to address Isaiah and tell him 
to go and speak the word of Yahweh to the people of the southern kingdom, the 
people of Jerusalem and Judea.  And in those words, Yahweh tells Isaiah that the 
people to whom he speaks will not listen.  But that context and meaning in 
Matthew’s gospel are given a new but not entirely new meaning as Matthew 
quotes Isaiah and Jesus with an “understanding of the heart” (remember those 
words spoken by Yahweh and then Jesus?)  So, first Jesus and then Matthew re-
contextualize Yahweh’s words which mean one thing in their original context in 
the book of Isaiah s and relate the same words to a new but not entirely new 



context.  That’s recontextualizing.

Or think for instance of the OT fulfillment quotations in Matthew, the quotations 
introduced with a formula like “this took place in order to fulfill” or that use the 
word “fulfill” in some way as the introduction or conclusion to a quotation.  
Those words when you find them come, of course, from Matthew as an author 
who is telling you as a reader how he now understands in light of his faith in 
Christ the words that are quoted to refer not only to an original context in the OT 
but now also in way that is even fuller way to a particular context in life of Jesus, 
a way which fully fills up the meaning of the words.  

In this way, Matthew is “re-contextualizing” the words and encouraging us as his 
readers to understand words from the OT, as he does; to hear they “resonate” 
against Jesus’ life and gain even more meaning than they had in their original 
context.  This is the way Matthew understands the OT m to be “fulfilled.”  And 
he wants us to understand the same thing.

But this experience of having an older text in the Hebrew bible “resonate” in the 
experience of someone reading it later in the IT period or the first century is not a 
“new thing.”  For there is evidence from Jewish literature, particularly in some of 
the early rabbinical literature and apocalyptic literature of writers for whom parts 
of the OT “resonated” in their understanding as they awaited the fulfillment of 
some of the texts in the OT in the Messianic age, “the age to come.” 

Of course, there are examples of non-messianic resonances in the NT too; in 
Paul’s letters for instance.  In the book of Job for instance Job describes his 
suffering as an imprisonment in chapter 13 and verse 27 telling God “you have 
placed my feet in stocks.” And in one of his prison letters, in Colossians Paul 
concludes the letter with these final words “I Paul write this greeting with my 
own hand.  Remember my chains!”  Reading that a contemporary reader might 
perceive a connection between the two different kinds of imprisonment and think 
that perhaps, just perhaps when Paul wrote “Remember my chains!” he had the 
text in Job in mind.  But did he?   

You see there is a difference between the certainty with which we can perceive 
the resonance that’s evident in Matthew’s re-contextualized fulfillment quotations 
and the resonance that perhaps can be perceived in Paul’s prayer request to the 
Colossians, isn’t there?  And that shows that the range of resonance in the NT 
from certain to probable to possible and even perhaps beyond that.



Slide 34
For Richard Hays, a New Testament scholar and a Professor NT at Duke Divinity 
school has put forward the notion that if, as Christians believe, the texts of the OT 
and NT are written not only out of the mind of a human author inspired by God’s 
Spirit, and if, again as Christians believe, what Paul says in 1 Cor 2 chapter 2 and 
verse 16 that “we have the mind of Christ” or what John remembers Jesus saying 
in chapter 16 and verse 13 that “when the Spirit of truth comes, he will guide you 
into all truth” that perhaps Christian readers even contemporary ones can perceive 
resonances in the text that have not been previously recognized.  

The older way of talking about this kind of thing was to talk about finding with 
the Spirit’s help the sensus plenior (the fuller sense) of an OT or NT text.  But, as 
perhaps you can understand how the notion that scripture possesses a “fuller 
sense” that is only being seen by a contemporary reader can be a dangerous idea 
that opens up the text to abuse and completely subjective interpretations.  Such 
abuse, though, in the mind of contemporary scholars like Richard Hays only 
shows us there are valid boundaries to sensus plenior instead of invalidating the 
notion entirely. 

Slide 35
If you’re interested, there’s a wonderful video about intertextuality and echoes by 
Richard Hays that you can find on the internet

So, let me finish by saying I hope your understanding of the kinds of 
intertextuality found in Matthew and the other gospels will start here and keep 
growing for you.  And I hope that growth increases your appreciation for and 
understanding of the way that NT authors and especially the author of Matthew 
see what we now call the new covenant, as a renewed covenant; a fulfillment, a 
fuller and more complete understanding of the covenant God wants to make with 
God’s people; fuller and more complete than the covenant that was first presented 
to God’s people in the words of the Tanak, the Hebrew Bible, or what Christians 
call the Old Testament.  

Slide 36
As Jesus says, in Matthew 5:17, “Do not think that I have come to abolish the law 
or the prophets; I have come not to abolish but to fulfill.” 

Mt 6.19 // in thought by Wisdom 2.11



“Lay up your treasure according to the commandments of the Most High, and it 
will profit you more than gold”
Mt 9.36 has a common phrase “sheep without a shepherd” but not a common 
context/understanding with  Judith 11.19 
Mt 11.25 has same phrase “Lord of heaven and earth” as Tobit 7.18

Matt. 22:25 tells a story regarding “seven brothers” who were married at one time 
to the same wife and Tobit 3.8 and 7.11 all tell a story about “seven brothers” 
who were killed by a demon on their wedding night!

Matt. 24:15 – Jesus refers to the “desolating sacrilege” a phrase that’s found in     
1 Macc. 1:54 and 2 Macc. 8:17.

Matt. 24:16 – Jesus phrase that says, let those “flee to the mountains” is paralleled 
in 1 Macc. 2:28.

Matt. 27:43 – “if He is God’s Son, let God deliver him” parallels Wisdom 2:18 
18for if the righteous man is God's child, he will help him, and will deliver him 
from the hand of his adversaries.

 


